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Coloss. iii. 14. 


Above all theſe things, put on Charity, which is | 
the Bond of Per fe&neſs. © 15 | | 


| \ HE Sacred Writers, by an elegant Figure of Speech, 1 
repreſent the Virtues and Vices as ſo many Habits 
or Dreſſes of the Soul, with which its ſimple EC 4 
ſence is array'd or cloathed. Thus a peaceable Diſpoſition fi 
is called the Ornament of a meek and quiet Spirit, and re- 1 Pet, iii. 3. 0 
commended, under that Character, as far more graceful 
and becoming, than all the Pomp and Gallantry of exter- - 
nal Dreſs and Finery. So likewiſe the Miſe of the Lamb 4 
is deſcribed as array'd in fine Linen, clean, and white, be- Rev. xix. 8: 14 
cauſe fine Linen is (or beautifully repreſents by its Purity 
and Candour) the Righteouſneſs of Saints. 
In the Text and Context, Chriſtians are exhorted to pur 
on, or cloath themſelves with, Bazwels of Mercies, Kindneſs, Ver. 12. 
Humbleneſs of Mind, Meekneſs, Long-ſuffering, and above 
all theſe things, to put on Charity, which is the Bond of 
Perfetineſs, But, before they can thus adorn and beautify 
their Souls, it is neceſſary they ſhould pur of, or lay aſide, 
the contrary Habits of Anger, Wrath, Malice, Blaſphemy, ver. s, 9. 
filthy Communication out of their Mouth, and Lying one to 
another, Two ſuch oppoſite Dreſſes, as Vice and Virtue, 
can never be worn at one and the fame time: We muſt di- 
velt ourſelves of the former, before we can truly and pro- 
perly cloath ourſelves with the latter. This Exchange of 
Vice for Virtue (by a Continuation of the fame Figure) is 
ſtiled putting off the old Man with his Deeds, and putting ver. 9 207 
pos A 2 on 


4 The Perfection of the 
en the new Man, which is renewed in Knowledge, after 
the Image of him that created him, 
But the Metaphor is purſued ſtill farther, in the Words 
of my Text, Above all theſe things put on Charity, which ts 
the Bond of Per fectneſs.— Above all theſe things, or over 
all theſe particular Virtues, pt on That Charity, which, 
like an upper Garment, unites and keeps together theſe ſe- 
veral Ornaments or Habits of the Soul; finiſhing or com- 
pleating its ſpiritual Dreſs or Cloathing.— Or, perhaps, with 
Alluſion to the Girdle, which connects the Robe, and keeps 
it from flowing looſe and in diſorder. 
By Charity, I need not obſerve, we muſt underſtand the 
divine Principle of Love, as it hath both God and Man for 
its Objects; the Spirit of Piety and Benevolence; That in- 
nate Principle in the human Soul, which draws it, with the 
Cords of affectionate Deſire, towards God its Creator, and 
towards Man its Fellow creature: like the analogous Prin- 
ciple of Attraction in the Natural World; by which the 
Planets, in their reſpective Orbits, tend mutually towards 
each other, and towards their common Centre, the Sun. 
But this great Chriſtian Principle is not only a Bond or 
Principle of Union and Connexion: It is the Bond of Per- 
fefineſs. It implies every moral and religious Excellency or 
Perfection of the Soul: It is naturally and neceſſarily fol- 
lowed by the ſeveral Virtues ; which All conſpire to form 
its Train, and ſerve it as their Miſtreſs and Queen. Juſ- 
tice and Mercy, Faith and Piety, are alike included in 
Chriſtian Charity. Theſe, with the reſt of the Virtues, 
united and animated by this all- comprehenſive Virtue, form 
a Body of moral and religious Goodneſs, to which nothing 
is wanting, nothing can be added. Poſſeſs'd of Charity, in 
this general Senſe of the Word, the good Chriſtian is happily 
Epheſ. iv. 13. come, in the unity of the Faith, and of the Knowledge of 
1 the Son of God, unto a perfect Man, unto the Meaſure of 
the Stature of the Fulneſs of Chriſt, 


From 


Chriſtian Morality aſſerted. 5 

From this View of my Text, I ſhall take Occaſion to 

aſſert the Perfection of the Chriſtian Morality, or That 

Branch of our holy Religion, which reſpects the Duty we 

owe to Man, as it ariſes out of the Nature and Pro- 

perties of the great, univerſal, Principle of CHARITY. 

And to this I am determined, partly by the Conſideration 

of thoſe Virtues, which the Apoſtle repreſents as united or 

connected together by Charity, and partly (but more eſpe- 

cially) by the charitable Occaſion of our preſent aſſembling 
together. 35 


The Social Virtues or Duties (for of theſe only I pro- 1 
pole to ſpeak) ariſe univerſally from the Principle of j 
Love or Benevolence, This 1s their Root and Stock, from = 
which, as ſo many Branches of a Tree, they ſhoot, and þ 
bring forth their proper Fruit. This is their Fountain- 
head, from whence, as ſo many Streams or Rivulets, they 
take their Courſe, and flow towards their reſpective Objects. 
In ſhort, every Affection of the Mind, which excites us 
to promote the good of Society, or of Individuals, is but a 
particular Modiſication of the more general Paſſion of 
Love. Whence it evidently follows, that the Religion or 1 
Scheme of Morality, which carries this Principle to its 4 
higheſt poſſible Perfection, provides for the higheſt poſſible | i Fi 
Perfection in the Practice of the Social Duties. And, that 1 

this Praiſe is juſtly due to the Goſpel of Chriſt, no impar- 
tial Man will deny. pinky” | 

The larger the Sphere of its Energy, and the fewer the 
Exceptions in regard to its Objects, the more perfect, certain- 
ly, is the Principle of Love and Benevolence. I ſay nothing 
here of the Degrees of Warmth and Intenſeneſs, with 
which this Paſſion exerts itſelf in the human Breaſt, and 
which uſually bear a Proportion to the Relation, Merit, or 
ſome other Circumſtance of the beloved Object. I conſi- 
der only the Extent of the Principle in queſtion; and here it 


is we more particularly diſcover the Imperfection both Kd 
| . 


6 The Perfection of the 
the Heathen and Fewiſh Morality, and the Superiority of 
the Goſpel, in its Idea and Character of Love or Charity. 
Very excellent things (we confeſs) are ſpoken, by the 
Heathen Moraliſts, of Love or Benevolence, as it has our 
Parents, cur Children, our Kindred, our Friends, and 
our Countrymen for its Objects: But of this generous Paſ- 
ſion, as it reſpects the Human Species, the general Society 
of our Fellow- creatures, diſpers d over the Face of the 
whole Earth, very little, if any thing, appears in their 
Writings. Indeed, A People, who conſidered and treat- 
ed the reſt of Mankind as meer Barbarians (which was 
the Caſe with the Greeks and Romans, though the politeſt 
and learnedeſt Nations in the World) could have little 
or no Idea of univerſal Benevolence, or a Love of All Man- 
ET. Sue ri | 
Nor did the Jews, though bleſſed with a Religion of divine 
= Inſtitution, extend the Exerciſe of Love and Benevolence be- 
yond the Limits of their own Country and Nation. Proud 
and conceited of the Diſtinction, God himſelf had made, be- 
tween his choſen People and the reſt of Mankind, they 
entertained the utmoſt Contempt and Averſion for the 
whole Gentile World, refuſing them the commoneſt Offices 
Eph. ii. 12. of Humanity and Good-nature, as Aliens from the Common- 
wealth of Hrael, and 'flrangers from the Covenants of 
Promiſe, A Partiality (if it deſerves not a much harder 
Name) with which they are taxed by the Roman Hiſto- 
rians and Satiriſts (a); and which our Saviour endeavour'd 
Matth. v. 44. to remove by the Precept of loving our Enemies, and by 
the Parable of the good Samaritan, which he delivered in 
L900 x. 25, anſwer to this Queſtion; ho is my Neighbour (C)? Plain- 
Co | | | 
8 a) So Juvenal, Sat. xiv. Ver. 103. 


Non monſtrare Vias Eadem niſi Sacra colenti; 
8 Duefitum ad Fontem ſolos deducere Verpos. 
And Tacitus, Hiſt. v. 5. | | 
Apud Ip/as Fides Obſiinata, Miſericordia in promptu; adwerſus omnes alios Hoſtile 
um. | 
( The Jeaus underſtood, by the Word Neizhbour, All of their own Conn- 
try and Nation; and, converlely, by the Word Enemy, All Strangers and 
Foreigners, or the whole Genie World. See Poli Synopf. in Matth. v. 43, 44- 


ly 


Chriſtian Movality aſſerted. 7: 
ly teaching them, that no Difference of Country or Reli- 
gion was a ſufficient Excuſe for withholding the Exerciſe 
of Love and Benevolence, of Mercy and Compaſſion, from 
a Fellow-creature. | 
Indeed, it was one great End of the Goſpel Diſpenſation, 
to break down every Wall of Partition, which might ex- Eph. ii. 14. 
clude.or ſhut out any one Part of Mankind from the friend- 
ly and charitable Regard of the other. In the Eye of 
Chriſtian Charity, there is, properly, neither Greek nor Few, Coloſl. iii. 11. 
Circumcifion nor Uncircumciſion, Barbarian, Scythian, 
Bond nor Free, And as God himſelf is no Reſpecter of Ads x. 34. 
Perſons, but ready and willing to receive all of every Na- 
tion into his Covenant of Grace; the good Chriſtian imi- 
tates this heavenly Example, in conſidering the whole Hu- 
man Race as united under the Covenant of Love, and ex- | 
tending the Arms of his Benevolence to receive and em- } 
brace every Partaker of the ſame common Nature with i 
himſelf. | 5 * 
But, what more eminently diſtinguiſhes the Perfection 
of the Chriſtian Morality, as it ariſes out of the general 
Principle of Charity, is, The Precept (already mentioned) of 
loving our Enemies; not Aliens or Strangers only (accord- 
ing to the Jewiſh Acceptation of the Word Enemy) but i 
(agreeably to its Uſage in common Diſcourſe) thoſe who * 
ci and do us all the Injury in their Power. For the 
Chriſtian is commanded, not only to /ove his Enemies, but Matth. v. 44. i 
to bleſs them that curſe him, to do Good to them that hate w 
him, and to pray for them which deſpitefully uſe him and 1 


perſecute him, His Love muſt exceed the Bounds of meer 
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Geod-will, Not contented with the bare Abſence of Ha- | 1 
tred and Reſentment, his Charity muſt be warm and ac- 1 
tive in the Return of every oppoſite Inſtance of kind and 18 
friendly Demeanour. | 65 

Neither Greek nor Jew (we may affirm) knew any thing f . 


of this generous, this Heroich, Charity. Revenge, in the 
Eſtimation both of the Greek and Roman Philoſophy, r 
longed 
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The Perfection of the 


longed to the Virtues (c). And we learn from the Occa- 
fon of the Chriſtian Precept juſt mentioned, that the 
Jews held it as lawful to hate their Enemies (in both 
Senſes of the Word) (d), as it was their Duty to /ove 
their Netghbour. | 

The Glory of correcting the falſe Morality, which uni- 
verſally prevailed, in this and many other Inſtances of 
Social Virtue or Duty, was reſerved for the generous, 
| benevolent, and merciful, the ſublime and heavenly, Ge- 
nius and Spirit of the Chriſtian Religion. A Religion! 
which may juſtly be conſidered as a Tranſcript or Copy, 
ſent down from Heaven, of the ſupreme Goodneſs and 
Charity ſubſiſting in the Mind of God himſelf. For it is 
with reſpect to the particular Duty of loving our Ene- 
mies, that we are commanded to be perfect even as our 
Father which is in Heaven is perfect (e); to imitate the 
Philanthropy or Good-w1ll of God towards Men, in That 
eminent Inſtance of it, the making his Sun to riſe on the 
Evil and on the Good, and ſending Rain on the Fuſt and 
on the Unjuſt. +: 1 4943; 


I obſerved, that the Social Virtues or Duties ariſe uni- 
verſally from the Principle of Love or Benevolence. And 


(<) So Ariſtotle, Eth, ad Nicomach. iv. 11. Able. yep d ihne b 
&c. Videtur Talis & Senſu & Dolore carers, & cum nas iraſcatur, Vindite eſſe 
negligens. Serwile, fi contumelioze tratteris, id tolerare— And Cicero, De Inv. IT. 
23. Nature quidem Ju. 25 Jud nobis non Opinio fed quedam innata Vis afferat, 
ut Religionem, Pietatem, Gratiam, V indicationem, O&/ervantiam, Veritatem — 
Vindicationem, per quam Vim & Contumeliam propulſamus d nobis & noſtris. 

(d] Ye have heard, that it hath been ſaid, Thou ſhalt love thy Neighbour, and 
hate thine Enemy. Matth. v. 43. | 

(e) The Particle Therefore (Be ye therefore Perfect, &c.) evidently connects 
the Precept with the laſt mentioned Duty of loving our Enemies. Indeed, I 
think, it cannot ſo properly be refer d to any of the foregoing Improvements in 
Morality. The moral Perfection of the Deity does not properly conſiſt in ab- 
ſtaining from the Guilt of Haultery, in not reſiſting Evil, and the like, (beſides 
that there is no mention of the divine Perfections under any of thoſe Heads ;) 
but is vey T e in returning Geod for Evil: And it is by this, above 
all other Virtues, that we make the neareſt Approach to the perfect Goodneſs 
of Almighty God. It is true, the Precept may be applied (in a general though 
not ſo complete a Senſe) to the Duty of imitating the divine Perfections, as far 
as our imperfect Nature will admit, | | 

this 


Chriſtian Morality aſſerted. 
this ſets the Perfection of Chriſtian Charity in a ſtill far- 
ther Light, as a general Principle, comprehending, and 
including, in its own Nature, every poſſible Kind and De- 
gree of Rational Love. For if the whole human Species 
be its proper Object, if none are excluded from its Influ- 
ence and Embrace, it muſt virtually contain every Spe- 
cies of Love peculiar to the ſeveral Relations, natural, 


moral, or ſocial, between Man and Man: As a general 


Propofition in Mathematics implies every particular Truth 
or Corollary deducible from it ; or, as the Tree, with all 
its Branches complete, is ſaid (by the Naturaliſts) to be 
contained in the Seed, from which it is to ſpring. 

From whence it follows, that the Szlence of the Goſ- 
pel, with reſpect to the Technical Name or Appellation of 
any particular Virtue, naturally and neceſſarily flowing from 


the general Principle of Charity, is no juſt Objection to 


the Perfe&neſs of the Chriſtian Morality. For, 

Give me leave to obſerve, that the Goſpel of Chriſt was 
not intended for a complete Syſtem of Ethics, drawn up in 
ſcholaſtic Form and Method. It lays no Claim to That Per- 
fection, which ariſes from the Rules of human Art, or the 
Structure of the Sciences. Our Saviour's Buſineſs, as a Teach- 
er of Morality, was, to enable Men to judge of Right and 
Wrong, by enlightening their Underſtaudings, to diſpoſe 
and incline them to the Choice of Virtue and Good- 
neſs, by influencing their Wills and Affections; and to give 
them ſuch general Precepts and Rules of moral and reli- 


gious Duty, as ſhould naturally, and by juſt Conſequence, 
lead to every Virtue perfective of their Nature, and pro- 


ductive of their Happineſs both in this Life and the 


next. Here was no neceſſity of drawing up and marſhal- 


ing the ſeveral Virtues, calling them all by their Names, and 
preſenting them to View in moral Order and Array (f). 5 
To 


(7) The Word Chaſtity is not to be found in the New Teſament : But we 
rea 
Virgie 


of chaſte Conver/ation, 1 Pet. iii. + And of being preſented as @ chaſte 
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The Perfection of the 
To exemplify this Obſervation in the Caſe of two ver 
eminent Virtues, reſpecting the Welfare and Happineſs of 
Society: Private Friendſbip, or a mutual Intercourſe of 
Love and good Offices between two Individuals of the hu- 
man Species; and Patriotiſm, or That publick Spirit, which 


inclines us to ſtudy and promote the Good of our na- 


tive Country. 
We confeſs, theſe Virtues are no where recommended 
by the Goſpel of Chriſt, under the diſtinct Names of 
Friendſbip and Patriotiſm. The former never occurs in 
the Senſe we have aſſigned it, and the latter never in any 
Senſe at all. And for this Reaſon they have been repre- 


ſented (g) as © Virtues purely voluntary in a Chriſtian,” 


Virgin unto Chriſt, 2 Cor. xi. 2. which ſufficiently implies the Virtue of Chaſtity, 
The ſame may be obſerved of Generoſity, and ſome other Virtues; which, 


though not expreſly named, are plainly enough deſcribed by their Properties or 


Attributes. The Queſtion is not about Words, but Things. | 
( 8 By Lord Shaftsbury, in his Efſay on the Freedom of Wit and Humour. 
Part II. Sect. III. His Words, at length, are theſe. © I could be almoſt 
„ tempted to think, that the true Reaſon, why ſome of the moſt Heroic Virtues 
& have ſo little notice taken of: 'em in our Holy Religion, is, becauſe there 


„ would have been no room left for Difentereſtedne/s, had they been intitled to 


% a Share of that infinite Reward, which Providence has by Revelation aiſigned 
« to other Duties. Private Friendſbip, and Zeal for the Publick and our Coun- 
*« try, are Virtues purely voluntary in a Chriſtian. They are no eſſential Parts 


« of his Charity — If nevertheleſs any Portion of Reward be reſerved hereafter 


66 for the generone Part of a Patriot, or that of a Thorow Friend 3 this is ſtill 
« behind the Curtain, and happily concealed from us; that we may be the 
« more deſerving of it, when it comes.” | 


What he means by Private Friendſbip, is explain'd in a Note, as follows, 
« By Private Friend/þip, no fair Reader can here ſuppoſe is meant that com- 


„ mon Benevolence and Charity, which every Chriſtian is obliged to ſhew to- 


« wards all Men, and in particular towards his Fellow-Chrittians, his Neigh- 


* bqur, Brother, and Kindred, of whatever Degree; but that Peculiar Re- 


« lation, which is form'd by a Conſent and Harmony of Minds, by mutual 
« Ffteem, and reciprocal Tenderneſs and Affection; and which we emphatically 
« calla FRIENDSHIP, Such was that between the two Few Heroes (Da- 
&« wid and Jonathan] whoſe Love and Tenderneſs was ſurpaſſing that of Wo- 
« nen. 2 Sam. i. Such were thoſe Friendſhips deſcribed ſo frequently by the 
« Poets, between Pylades and Oreftes, The/eus and Pirithous, &c. 

This noble Writer, by aſſigning a Reaſon, which is evidently not the true 
one, why the Goſpel takes no notice of Private Friendſbip and Patrioti/m, has 
afforded Unbelievers (deſignedly or not) an Handle for objecting to the Perfection 
of the Chriſtian Morality, and ſetting up Plato, Cicero, and the reſt of the 


Heathen Moraliſli, as ſuperior to Jeſus Chriſt and his Apoſtles, | 


and 


Chriftian Morality aſſerted. 
and © no eſſential Parts of his Charity.” But we affirm, 
that the Practice of both theſe Virtues, in a truly rational 
Senſe, and as far as they are really conducive to the Hap- 
pineſs of Mankind, is ſufficiently ſecured by the Princi- 
ples and Precepts of the Chriſtian Religion. For, 

Are they not plainly included in That Charity, which 
is the Bond of Perfefineſs? That univerſal Benevolence or 
unlimited Good- ai towards Men, which is the grand 
Foundation of the Goſpel Morality, neceſſarily implies every 
fubordinate Degree of Love. But among the ſeveral De- 
grees of Love, each proportion'd to its reſpective Object, 
there mult be a place for That of our Friend, and That of our 
Country, He, whoſe generous Heart overflows with Bene- 
volence towards the whole human Race, cannot but feel 
the warmeſt Sentiments of Love and Affection for a Fel- 
low-creature, whom Virtue and Merit recommend to his 
== une] Efteem and Regard. But this 1s neither more nor 
eſs than private Friendſbip. In like manner, he, who ar- 
dently defires the Good and Happineſs of the whole World, 
cannot be wanting in his beſt Wiſhes and Endeavours for 
the Proſperity of That Part of it, to which he more im- 
mediately belongs. And what is this, but Patriotiſin, or 
the Love of our Country? 


TI 


Beſides: By removing the uſual Cauſes of Enmity, the 


Goſpel has laid the ſureſt Foundation for the Being and 


Continuance of Friendſhip. Chriſtians are required to put 


away all Bitterneſs and Wrath, and Anger, and Clamour, 


Epheſ. iv. 31, 
32. 


and Evil. ſpeabing, with all Malice; and to be kind one to 


another, tender-hearted, forgiving one another, even as God 
for Chriſt's ſake hath forgiven them, This is ſtriking at 
the Root of all Diſcord and Contention among Men ; 
preventing thoſe unreaſonable Quarrels and Animoſities 
which ſo frequently diſſolve the longeſt and ſincereſt 


Friendſhips; and, in Caſe of an actual Breach, ſecuring 


a Reconciliation, and reſtoring the Intercourſe of Love, 
by the moſt powerful of all Motives. | — 
| Se: 
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Jye Perfection of the _ 
If Examples of private Friendſhip be demanded of us, we 
can point to the Life and Actions of our Saviour himſelf, 
who, among his immediate Diſciples and Followers, had 


his Favourite, his Boſom-companion (b); and whoſe tender 
Affection for Lazarus diſcovered itſelf, to the Obſervation of 


the By-ſtanders, in thoſe friendly Tears he ſhed over the 


Grave of the Deceaſed (7). And, ſurely, there could not 
be wanting Inſtances enough of private Friendſhip, in its 
pureſt and nobleſt Form, among the primitive Chriſtians , 
who were ſo remarkable for brotherly Love and mutual 
Affection, that their Heathen Adverſaries could not forbear 
admiring, and exclaiming, See how theſe Chriſtians love 
one another (k)! | 1 

As to Patriotiſm, or a Zeal for the Publick and our 
Country, beſides its natural Foundation in the Principle of 
Vniverſal Benevolence, I cannot but think it receives great 
Countenance, at leaſt, from That Declaration of our Saviour's 
to his Diſciples: Greater Love hath no Man than this, that 
a Man lay down his Life for his Friends: Ye are my 
Friends, if ye do whatſoever I command you. This he 


| ſpake with a View to his own Death upon the Croſs, for 


the Salvation (not of Peter, James, and John, and a few 
more only) but of a// Mankind, on Condition of their 


Obedience to his Commandments ()- Where he plainly 
conſiders his own Death in the Light of a Sacrifice to the 


public or general Good; chooſing to illuſtrate it by the 
_ higheſt Inſtance of Love among Men, That of laying down 


their Lives for the Service of their Friends. For, ſince, 
upon the Chriſtian Scheme, a Man's Friends are not only 
thoſe of his own Houſe, Kindred, or Acquaintance, but, in 


Neu there was honing on Teſus's Boſom, one of his Diſciples, whom Jeſus 
loved, John xiii. 23. This favourite Difeiple was St, John. | 
(i) Tefus wept : | hen ſaid the Fews, behold how he loved him ! John xi. 35, 36. 
% Vid. Teriull. Apolog. c. 39. | 
(/) 'n moſt of our Saviour's Diſcourſes, and here in particular, we muſt 


eonſider him as addreſſing himſelf to Chriſtians in general, in the Perſons of his 
immediate Diſciples and Followers. | 


a large 


Chriſtian Morality aſſerted. I 3 
a larger Circle, thoſe under the ſame Government and 
Laws, and Partakers of the ſame Air and Soil with himſelf; 
This Text may fairly be conſidered as a Recommendation 
of Public Spirit or Patriotiſm, and That in its nobleſt and 
moſt heroic Form. And it is remarkable, that the Jeu 
High-prieft Caiaphas underſtood the Death of Chriſt in 
this very Light, when he propheſied, that Jeſus ſhould die Job. xi. 52, 
or that Nation; and not for that Nation only, but alſo *© 
that he ſhould gather together in one the Children of God 
that were ſcattered abroad. 
Behold here, a Patriot, yea, I ſay unto you, and more 
much more) than a Patriof (m) ! What was the Sacri- 
fice of a Curtius leaping into the Gulph, or of the Decii 
devoting themſelves to certain Death in Battle, to ſave tlie 
Roman Commonwealth, compared with the Sacrifice of 
Chriſt's Death, for the Salvation of all the Nations and 
Kingdoms of the Earth? This was—what ſhall I call it? — 
IJ am quite at a loſls—human Language has no Name for 
the tranſcendent Virtue of dying for a whole World (2). 


I 


(m) A Prophet, yea I ſay unto you, and more than a Prophet. Luke vii. 26. 

(=) The Anſwer, here given to the Objection, grounded on Lord Shaft/- 
bury's Obſervation, may be ſufficiently ſatisfactory to a reaſonable Man and a 13": 
Chriſtian, But, becauſe Infidelity is not ſo eafily ſatisfied, I will venture here * 4 
to go a Step farther, and to aſſert, that Frienaſbip, as deſcribed and recom- * 
mended by the Hasen Moraliſts, could not be made a Part of the Chriſtian 1 
Morality. And my Reaſons ſhall be fetch'd from the Roman Orator's celebrated | 
Diſcourſe on tis Heroic Virtue “. | gee Cicero's | | 

In the firſt Place, then, The Foundation of Private Friendſhip, as laid by Lelius, ſive WM. 
Cicero, is Falſe and Precarious. He makes it to be © A perfect Conformity, De Amicitia. 


* or Similitude, of i emper and Inclinations, Deſires and Puriuits, Opinion and a ; 
« Judgment, without any Exception ; inſomuch that a Man ſees, in his Friend, 177 
1 an exact Copy or Reſemblance of himſelf.” Id, in quo omnis Vis Amicitiæ, | 'q 


Poluntat m, Studiorum, Sententiarum, Summa Con ſenſio — Omnium Rerum, Confi- 
liorum, Voluntatum, ſine ulla Exceptione, Communitas — Amicum qui intuetur, 
tanquam Exemplar aliquod intuetur Sui. | TS 

ow we may appeal to Experience, whether ſuch a Perfed Identity of Cha- 
rad er ever yet ſubſiſted between two Individuals of the human Species; or, 
fappoſing it poſſible, whether it could be of any long Continuance. Almoſt 
every Man has ſomething peculiar to himſelf, in bis Turn of Mind, or Way of 
| | BT NO Thinking; 


14 


moting his Intereſt an 


The Perfection of the 
J have dwelt ſo long on the Perfection of the Chriſtian 
Morality, as it ariſes from the great, univerſal, Principle 
of CHARITY ; that I fear, the Time and your Patience 
will ſcarce admit of a few Reflections on the Occaſion of 


our preſent Meeting. And indeed, you are ſo well ac- 


quainted with the Nature of That excellent Charity you 
| nl are 


Thinking ; and (what is more) differs.as much from himſelf, at different times, 
as from the reſt of his Fellow Creatures. And is it to be expected, that the 
Goſpel of Chriſt ſhould recommend an Imaginary Virtue, a meer Moral Chi- 
mera ? Cicero himielf ſeems ſenſible, how extremely difficult (if not impoſſible) 
it was, for Friendſhip to ſubſiſt upon this Foundation, when he confeſſes, that 
« All the preceding Ages of the World had ſcarce produced two or three Ex- 
« amples of it.” Ex Omnibus Seculis ix Tria aut Quatuor nominantur Paria 
Amicorum. | | 

In the next Place, Private Friend/hip appears, by Cicero's own Deſcription of 
it, to be the very Rewerſe of Chriſtian Charity; and, conlequently, a Virtue 
(if it muſt be ſo called) very unfit to be adopted into the Chriſtian Morality, 
For its Eſſence lies in“ confining the WHoLe Force and Activity of the bene- 
« volent Affections within the narrow Compaſs of One, or a few Individuals ; 
* contrary (as he ſeems to acknoawledge ) to the Order of Nature itſelf, which has 
<< united all Mankind in one extenſive Society.“ Quanta autem Vis Amicitiæ fit, 
ex hoc intelligi maxime poteſi; quod ex Infinita Societate Generis humani, quam 
conciliavit Ipja Natura, ita contracta Res eft, & adducta in Anguflum, ut OM nis 
CaRITAS aut inter Duos, aut inter Paucos, jungeretur. | 

What a wide Difference 1s here between Private Friendſhip, and Chriſtian 
Charity, or Univerſal Benevolence! And could the Goſpel have recommended 
the former, without a manifeſt Contradiction to its own fundamental Principles? 
— Friendſhip, perhaps, may exert itſelf with more Warmth and Vigour, than 
Univerſal Benevolence; as the Rays of the Sun, collected and drawn to a 
Point, become more intenſely Hot and Burning. But who would not prefer 
the moderate Warmth of the Sun, diffuſcd over the whole Horizon, to the 
exquiſite Heat of a Sun-Beam, tranſmitted through a Burning Glaſs? Chrifian 
Charity, in ſhort, may be compared. to the generous Nile, overflowing its 
Banks, and ſpreading Fertility far and wide; while Private Friendſhip reſembles 
a Narrow Current, more rapid indeed and ftrong, but of much leſs Uſe to 
the Country, through which it flows. — And this ſuggeſts another Objection 


to Private Friendſhip, upon the Principles of the Heathen Moraliſts. For, 


Laſtly, It is not only of little or zo Uſe to Mankind, but, in its natural 


| Conſequences, prejudicial to the Well- Being of Society. The T horoww Friend 


is ſo cloſely attach'd to the Perſon of his Friend, ſo wholly taken up with the 
Enjoyment of his Company and Converſation, and ſo conſtantly buſied in pro- 
a he ean have but little Inclination or Leiſure 

to exert himſelf in the Service of any other. Pylades and Oreftes, 7 heſeus and 
Pirithous, are All the World to each other : The reſt of their Fellow- Creatures 
are unworthy of their Notice or Concern, Ihis is a natural, if not a neceſ- 
| | 3 8 ſaty, 


Chriſtian Morality aſſerted. 

are concerned in ſupporting, and its Excellency has been 
already ſo often diſplayed, with all the Advantages of 
Chriſtian Eloquence, from this Place, I might be excuſed 
for leaving this Subject to your own private Thoughts. 

But, as the Foundation of Hoſpitals and Infirmaries, for 
the Relief of the /e and diſabled Poor, is one of the 
nobleſt Inſtances, not only, in general, of That Charity, 
which is the Bond of Perfefneſs, but, particularly, of 
the two eminent Virtues, we have been conſidering, as eſ- 


ſary, Conſequence of Heroic Friexd/ip. And thus the Good Citizen and Member 
of Society is in great danger of being loſt in the Perfe# Friend. Nor is this, 
perhaps, the worſt of the Caſe. For, | 

The Thorow. Friend may be tempted to tranſgreſs the Bounds of Virtue 
and Morality, for the Sake of his Friend ; and even to ſacrifice his own Hon- 
our and Jultice in his Service, For, what Conſideration can weigh againſt the 
Intereſt of ſo dear a Perſon? Can he reſuſe Compliance with the molt unrea- 
ſonable Requeſts of his Ozher Self? This Tendency of Friendihip is acknow- 
ledg'd by the Roman Moraliſt himſelf, *who gives us a remarkable Inſtance of 
it, in the Caſe of Caius B/ofius; between whom and Tiberius Eracchus there 
was a moſt intimate Friendſhip, at the time when the latter gave ſuch Diſtur- 
bance to the Commonwealth. Bleſius declared, he loved Gracchus ſo well, 
he would ſtick at nothing to ſerve him, even though it were ſetting Fire to 
the Capitol. And, in fact (Cicero tells us) he was as goud, or rather better 


than his Word. It is true, Cicero highly condemns ſuch an enormous Abuſe 


of Friendſhip; but at the ſame time allows of ſome little Deviations from 
what is ſtrictly Right, to ſerve a Friend on very extraordinary Occaſions. S: 
qua fortuna acciderit, ut miuus juſie Amicorum Voluntates adjuvandæ fint, in 
quibus corum aut caput agatur aut fama, doclinandum fit de via, modo ne ſumma 
Turpitudo ſeguatur: «oft enim quatenus Amicitiz dari Venia palit. And what is 
this, but weakening the Obligations of Mos ality, to ſtrengthen thoſe of Love; 
relaxing the Ties of Virtue, to draw thoſe of Friendſbip the cloſer ?—Con- 
trary to the true Principles both of natural and revealed Religion. 

So very unfit, in every reſpect, was the Virtue of Private Friend/bip, as de- 
ſcribed and recommended by the Heathen Moraliſis, to be made a Part of the 
Ch-:/tian Morality. - | 

All that I (hall obſerve here, concerning the Patriotiſ of the Ancients, is, 
that it ſeems to have been not very conſiſtent with the Laws of Juitice and 
Equity between Nation and Nation. Among the Romans eſpecially, the great- 
eſt Congueror was the greateſt Patriot; and the Addition of a New Province, 
the his heit Service a Citizen could do his Country. But, whether this kind 
of Public i,it was fit to be recommended by the Goſpel of Chriſt, let any 
Man judze The Chriſtian's Zeal for the Public and his Country muſt be 
conſi e with itrict juſtice towards the natural Rights and Liberties of All 
Markud. Ard, with this Reliriction, it is neceſſarily included, together with 
Private Friendſhip, under the general Principle of Univer/al Benevolence. 
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The Perfection of the 
ſential Parts of the Chriſtian Morality; J hope for your In- 


dulgence, while I ſpend a few Words in conſidering hit 


Charity in the very amiable Light of Private Friendſhip, 
and Public Spirit, or a Love of our Country. 


If the kindeſt thing we can do, be, to relieve the Dif- 
treſſes of our Fellow-creatures, what greater Act of Kind- 
neſs is there within the reach of Friendſbip, than to remove 
the complicated Diſtreſs of Sicneſ and Poverty united? 
Sore Evils both, but much ſorer in Conjunction with each 
other! Medicine cannot be provided without Money, 
nor Induſtry followed without Health. Thus the wretch- 
ed Sufferer is cut off from the neceſſary Means both of 
bis Cure and his Livelihood; while (O Circumſtance 
of extreme Diſtreſs!) his Poverty is increaſed by the 
Continuance of his Sickneſs, and his Sickneſs grows eve- 
ry Day ſeverer by the Increaſe of his Poverty. Here 
Friendſhip has her perfect Work, in raiſing an afflicted 


Soul, from the Depths of Deſpair, to the comfortable 


Proſpect of Relief; and, by reſtoring to a Fellow-crea- 
ture and Fellow-chriſtian the ineſtimable Bleſſing of 
Health, putting it once more in his Power to provide 
for the Maintenance of himſelf and his Family. 

Nor is Relief the only Advantage the Sick Poor derive 
from this friendly Interpoſition in their Favour, Relief 
may be afforded them under their own humble Roofs; 
but not in the Manner they experience it in an Hoſpital : 
where the Comforts of a warm and commodious Lodg- 
ing, wholeſome and palatable Food, careful and diligent 
Attendance, All unite, to aſſiſt Nature in receiving the 
Benefits of Medicine, and to procure an expeditious 


and effectual Cure. 


I might add, that theſe charitable Inſtitutions are 
Friendſhip to the Souls, as well as the Bodies, of the 
Sick Poor; by the Spiritual Aſſſtance afforded them, 
in the Daily and Regular Performance of religious Of- 


fices 


Chriſtian Morality aſſerted. 

fices, and the Application of Ghoſtly Counſel and Ad- 
vice (o); an Advantage, they cannot, otherwiſe, ſo V 
enjoy. This, conſpiring with the Natural Suggeſtions of 
Sickneſs and Infirmity, tends to inſpire them with Re- 
ligious Sentiments, to work upon their Faith and Man- 
ners, and to lay a Foundation for their future good Be- 
haviour in Life: inſomuch that we cannot doubt, but 
many a Poor Patient has come out of an Infirmary a 
much better Man, in Morals as well as in Health, than 
he went in. The Probability, at leaſt, of this happy Ef- 
fect is no inconſiderable Motive to our encouraging this 
Method of conveying Relief to the Sick and Diſabled 
S 

Nor is the Love we bear to our Country, leſs conſpicu- 
ous in the Support of This Charity, than our Friendſbip 
to its Particular Objects. Hoſpitals and Infirmaries fave 
the Lives of Numbers, who might otherwiſe periſh, to 
the great Detriment of the Public, by the Loſs of ſo many 
uſeful Members of Society. For it is by the Labour of the 
Induſtrious Poor, that Trade and Commerce, Manufac- 


tures and Arts, Agriculture, and Every Other Buſineſs, on 


which depend the Neceſſaries, the Conveniences, the Com- 
forts, and the Pleaſures of Life, are chiefly carried on. 
And, if it be a juſt Political Maxim, that the Riches 
and Power of a Nation bear a Proportion to the Num- 


e, The Briſtol Infirmary is provided with a Chaplain, at the ſole Expence 
of the Lord Biſhop and Clergy of the City, aver. and above their Contribu- 
tions to the general Purpoſes of the Charity. — The ſeveral Wards are furniſh'd 
with large Quarto Bibles and Single Teflaments ; and proper Religious Trats are 
diſtributed to the Patients both at their Admiſſion and Diſcharge. 

(2 ) See atk mos Benefit, ariſing from this Charity, ſet forth at large in 
a Sermon preach'd on this very Occaſion, intitled, Hoſpitals and Infirmaries 
conſider d as Schools of Chriftian Education for the Adult Poor; and as a Means 
conducive towards a national Reformation in the common People. By Foffrah Tucker, 
A. M. Vicar of All. Saints (now of St. Stephen's) in Briſtol. Printed in 1746, 
and Publiſbed for the Peruſal of the 1 of the Briſtol Infirmary, 6 
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18 The Perfection f the 


ber of its People, That Charity, which prevents the Loſs 
of Thouſands, muſt greatly contribute to the Proſperity 
and flouriſhing Eſtate of a Country. 

Add to This the Great Improvement, which the Arts of 
Healing receive from the Inſtitution of Hoſpitals and In- 
firmaries: where the Phyſician and Surgeon have the Ad- 
vantage of a more extenſive Experience, than is uſually 
gain'd by private Practice. The Variety of Caſes, daily 
occurring, call forth all the Knowledge, Skill, and In- 
genuity of the Practitioner, and exhauſt all the Virtues and 
Powers of Medicine. And I cannot but obſerve, to the 
Honour of Thoſe concerned, that the great Numbers, 
they daily ſend forth, reſtored to Health and Strength, 1s 

a Demonſtration both of their Care and Skill in the Diſ- 
charge of That Charitable Office, Here the Good of 
Society is greatly affected, the Health of its Members be- 
ing one of the moſt important Objects of the Public 
Care, And give me leave to add, that the Rich find a 
peculiar Intereſt in the Support of theſe Foundations, from 
their Tendency to improve the Arts of Healing ; which 
none ſtand more in need of, than the Proprietors of 
Wealth and Abundance. 

Thus, in every Light, This Excellent Charity ſhines 

forth a moſt noble Example, of Friendſbip towards our 
Fellow creatures, and of Zeal for the Welfare of our na- 
tive Land. 


If any her Motive be wanting, to animate our. 

Concern for the Succeſs of this Charity ; let us conſider, 

that, in reſtoring Health and Strength to the Sick and 

Infirm, we imitate the prime Inſtance of our Saviour's 

Matt. iv. 24. own Divine Charity towards the Bodies of Men; and, 
Salli. as far as human Ability and natural Cauſes will Teach, 
exert That very Power and Influence, which was one of 


the 


C briſtian Morality aſſerted. 


the miraculous Gifts of the Spirit, beſtow'd on the firſt 1 Cor. xii. g. 


Chriſtians. - 
But eſpecially let us conſider, that the Duty of vi- 
ing the Sick (which, ſurely, is beſt perform'd by ſupply- 
ing them with the Means of Health) is expreſly re- 


quired of us by our bleſſed Maſter himſelf ; who not Matt. xv. 31, 
only conſiders this charitable Act as done to himſelf (a * 


Circumſtance of Merit, peculiar to the Exerciſe of 
Charity towards the Indigent and Diſtreſs'd) but has 
made it a neceſſary. Condition of iheriting the Kingdom 
8 for the Charitable from the Foundation of the 
World. OS 

The Proſpe& of our Reward in Heaven is a ſufficient 
Motive to the Diſcharge of the Duty in general. But 
the performing it in the particular Way of contributing 
to the Support of a Public Receptacle for the Sich Poor, 
ſtands recommended by a temporal Conſideration, of no 
ſmall importance to the right Exerciſe of our Chriſtian 
Charity. For here the Charitable have an Opportunity 
of diſpenſing their Liberality, without being impoſed 
upon by pretended Sickneſs, or counterfeit Infinmities; 
or their Charity abuſed by the very Objects it is be- 


ſtow'd on; many of the Caſual Poor, who daily apply 


to our Bounty, wearing only the Mas of Sickneſs or 
Infirmity, to deceive us by an Appearance of Miſery, 
and extort from our Good-nature and Compaſſion the 
Means of Debauchery and Intemperance : Whereas here 
the Objects are always Real and Well-known ; and the Con- 
tributions of the Charitable faithfully and honeſtly applied 
to the Purpoſes, for which they were given. 


To conclude : Let it be our conſtant Endeavour to ar- 


rive at Chriſtian Perfection, by adorning our Minds with 


every Grace and Virtue of our moſt Holy Religion ; and 
eſpecially 
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20 Tue Perfection of, &c. 

| eſpecially by putting on That Charity, which is the Bond 

| of Perfetineſs. So ſhall we fit and prepare our Souls for 

their Reception into thoſe heavenly Manſions, where 

Heb. xii. 23. the Spirits of juſt Men made Perfect enjoy everlaſting Hap- 
Pen in the Preſence of God and his Holy Angels. 
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